
There was a time when Evan geli cal 
Chris ti an ity took a strong stand
for doc trinal truth. As re cently as

twenty years ago it would have been
un think able that the vast ma jor ity of
evan geli cal lead ers would openly es pouse
unity with the pa pacy for the pur pose
of find ing com mon ground. To day, un -
der the ex cuse that Chris ti an ity must
work to evan gel ize the world in or der
to eradi cate evil and in sti tute a moral
and just so ci ety, sound doc trine is tak -
ing a back seat to po liti cal and so cial
ac tion. This has led to reti cence within
evan geli cal Chris ti an ity to sepa rate it -
self from un right eous ness of the most
deceptive kind. It is now not only fash -
ionable, but de sir able, that Chris tians
of every per sua sion work hand- in-
hand with Ro man Catholi cism and
even, in some cases, Mor mon ism, in or -
der to ac com plish what is per ceived as
a man date from God to in sti tute god li -
ness within so ci ety.

What has brought us to this stage to -
day? The an swer lies in the ecu meni cal 
ef forts of Ro man Ca tholi cism that
have re placed its for merly ag gres sive
condem nation of eve ry thing non- Catholic
(even to the point of per se cu tion and
death for those whom it called here tics). 
Not only did such vio lence fail to bring
about the per ceived man date of Ro -
man ism to con quer the world, it re -
sulted in back lashes of re sis tance even
in coun tries where Ro man Catholi cism 
held its great est power. Hav ing suf fered
setbacks in its po litical strength, which
had given it the power of life and death
over its sub jects, the Catho lic Church
has had to re sort to more sub tle means
of im ple ment ing its Coun ter- Reformation 
goals. 

There are two ba sic rea sons for
Rome’s ecu meni cal ap peal: 1) to stop
the prose ly tiz ing of Ro man Catho lics
by evan geli cal Chris tians, in accor -

dance with Pope John Paul II’s dec la -
ra tion of war against evan geli cals deci -
mat ing Catho lic ranks in Catho lic
coun tries; 2) to bring as many ex-
Catholics and non- Catholics as pos si -
ble into the folds of the pa pa cy’s robes.

As the “Vicar of Christ,” the pope is
con sid ered to be the head of eve ry one 
and eve ry thing that is called Chris tian.

Ac cord ing to Roman Catho lic teaching
Je sus is the head of the mys ti cal Body
of Christ, but the pope is the head of
the visi ble Church (de fined pri mar ily
as the Ro man Catho lic Church, but in -
clud ing all of Christianity). Pa pal
author ity is a ma jor tenet of its ecu -
meni cal out reach. By what ever means
the Catho lic Church deems nec es sary,
all must be brought un der the pri macy
of the pa pal of fice.

That has been, and remains, the pur -
pose of Ro man Catho lic ecu men ism.

A HIS TORY OF RO MAN CATHO LIC 
ECU MEN ISM

The ecu meni cal movement is Roman 
Catho lic in ori gin. The only non-Catho -
lic ecu men ism is that of the World
Coun cil of Churches (WCC), which has
de volved into an in stru ment of unity
among lib eral non- Catholic con gre ga -
tions. At this time, at least, the WCC’s
brand of ecu men ism poses lit tle at trac -
tion to evan geli cal Chris tians. This is
due to its em pha sis upon of fen sive ten -

ets such as rec og ni tion of ho mo sex ual
clergy, ho mo sex ual marriages, femi -
nism, and other things that evan geli -
cals find in com pati ble with their
bibli cal mo ral ity.

How ever, time will reveal that the
so cial goals of Ro man ism and lib eral -
ism are not so in com pati ble. 

Many peo ple think that Vati can II
was the be gin ning of Ro man Catho lic
ecumen ism. In truth, how ever, the
ecumenical move ment be gan with Ro -
man Ca tholi cism toward the end of the 
nine teenth cen tury un der Pope Leo XIII
(1878-1903).

With the pub li ca tion of Uni ta tis Red -
integra tio, an ecu meni cal de cree from
the Sec ond Vati can Coun cil in 1964,
the work of all the popes since Leo XIII
was codified as an of fi cial call to Catho -
lics for an ac tive role in their church’s
ecumenical out reach.

In his His tory of Catho lic Ecu men -
ism, Ro man Catho lic writer Eric Sam -
mons states:

Through out her his tory, the
Catho lic Church has stead fastly
stressed the im por tance of Chris tian 
unity. Other non-Catholic be liev ers
have also af firmed the need for a
united Chris tian ity, but the con cept
of unity for a Catho lic ver sus a non-
Catholic is radi cally dif fer ent. The
Catho lic Church teaches that Christ
founded one visi ble Church upon the 
apos tles, with Si mon Pe ter as its
head. Pope Pius XII (1939-1958) af -
firmed in Mys tici Cor po ris this un -
chang ing tenet of the Church:

“He [Christ] en trusted to the Prince
of the Apos tles [the pope] the visi ble
gov ern ment of the whole soci ety
which He had founded…for in vir tue 
of the pri macy Pe ter is none other
than the Vicar of Christ, and there -
fore this Body has only one prin cipal
Head, namely Christ, who, con tinu -
ing Him self to govern the Church in -
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visi bly and di rectly, rules it visi bly
through His per sonal rep resen ta tive 
on earth; so that now…that Church
is built not only on Him self but also
on Pe ter as on its visi ble foun da tion.”

This de scrip tion of the Church is
at odds in vary ing ways with the be -
liefs of all other Chris tian bod ies.
Also, the of fi cial teach ing of the Ro -
man Church has al ways been that
true unity can only be re al ized if all
Chris tians are again united to the
Roman Pon tiff.1

That such unity un der the pope is the
goal of Catho lic ecu men ism is clearly
stated in the Vati can II docu ments:

Bish ops should show af fec tion ate
con sid era tion in their re la tions with
the sepa rated breth ren and should
urge the faith ful also to exer cise all
kind ness and char ity in their re gard, 
en cour ag ing ecu men ism as it is un -
der stood by the Church.2

The key phrase in this state ment is
“as it is un der stood by the Church.” In
Ro man Catho lic jar gon “the Church”
al ways means the Ro man Catho lic
Church. The Catho lic Church does not
rec og nize the va lid ity of any other as -
sem bly. It claims that Je sus in sti tuted
only one Church un der the author ity of 
Pe ter as the first “pope.” All bap tized
Chris tians, regard less of de nomi na -
tional affiliation or genu ine ness of
their pro fessed faith, are con sid ered
mem bers of the Catho lic Church, al -
beit non- Catholic Chris tians are re -
ferred to as “sepa rated breth ren.”
Obviously, there is a spe cific Ro man
Catho lic un der stand ing to the term
ecumen ism. It is fur ther re vealed in
the Vatican II docu ments:

The term “ecu meni cal move ment” 
in di cates the ini tia tives and ac tivi -
ties en cour aged and or gan ized, ac -
cord ing to the vari ous needs of the
Church and as op por tu ni ties of fer, to 
pro mote Chris tian unity.3

To the pa pacy the pur pose of ecu -
men ism is to meet the needs of the
Vati can’s ec clesi as ti cal sys tem on the
pretext of pro mot ing Chris tian unity. But
on what terms is unity to be re al ized?

This sa cred Coun cil urges the
faith ful to ab stain from any frivo lous 
or impru dent zeal, for these can
cause harm to true prog ress to ward
unity. Their ecu meni cal ac tiv ity
can not be other than fully and sin -
cerely Catho lic, that is, loyal to the
truth we have re ceived from the
Apos tles and the Fa thers, and in
har mony with the faith which the

Catho lic Church has al ways pro -
fessed, and at the same time tend ing 
to ward that full ness in which our
Lord wants his Body to grow in the
course of time.4

Through the ecu meni cal move ment
the Ro man Catho lic Church is at -
tempt ing to undo the Ref or ma tion and
bring all Chris tians un der the author -
ity of the pa pacy. When it en cour ages
“dia logue” with non- Catholic Chris -
tians the Catho lic Chur ch’s po si tion is
in trac ta ble: there will be no unity with -
out sur ren der to “Mother Church.”

The Catho lic Church has made the
great est strides in re al iz ing its goals
un der the lead er ship of the pres ent
pope, John Paul II, who dedi cated his
pa pacy to the Vir gin Mary. It should
come as no sur prise, then, that the Ro -
man Catho lic ecu meni cal move ment is
un der the di rec tion of Mary. On Sun -
day, Janu ary 21, 1996, Pope John Paul 
II in voked Mary as the “Mother of
unity” to guide the Catho lic Church in
its ecu meni cal ef forts:

May the Blessed Vir gin, Mother of 
unity, make us feel the force of the
Lord’s voice re peat ing to his dis ci -
ples: “Be hold, I stand at the door and 
knock” (Rv 3:20), as the theme of the
Week of Prayer for Chris tian Unity
ap pro pri ately re calls. The Lord Je sus
is call ing every one to a cou rageous
and pro found re view of life and urges
us to deepen our ecu meni cal fer vour
and long ing, as the third mil lennium 
swiftly approaches. May the Mother
of Christ and of the Church ob tain
for all the bap tized prompt ness and
fi del ity in re spond ing to the Re -
deemer’s ar dent ap peal.5

Are to day’s lead ers within Chris ti -
an ity un aware of the real in tent of Ro -
man Catho lic ecu men ism? I would find 
that hard to be lieve in light of the
docu men ta tion of Ro man Catho lic de -
signs that have been pub lished by the
Vati can and by nu mer ous warn ings
sounded by God’s watch men. The
ques tion is why, in view of this, they
are will ing to en cour age those un der
their tu te lage to en gage in ecu meni cal
dia logue with Ro man Ca tholi cism.

While many evan geli cal lead ers a
few dec ades ago may have held sym pa -
thies for Ro man ism, they were wise
enough to keep si lent about those sym -
pa thies lest they stir up op po si tion to
their min is tries.

It is no longer fash ion able to keep si -
lent. Now it is fash ion able to state
openly the be lief that there is no in -

trinsic dif fer ence be tween Ro man
Catho lic doc trine and that of evan geli -
calism. This is be cause the only doc -
trines focused upon by those in fa vor of 
spiri tual unity of all Chris ten dom are
the so- called “essen tials”: the Trin ity;
the De ity of Christ; the Vir gin Birth;
the Bod ily Res ur rec tion of Je sus, and
anythingelse whereagree ment is found.

Be yond these, it seems, evan geli cal
Chris ti an ity has of late cho sen to wink
at other ab er rant be liefs and prac tices
of Ro man ism which nul lify its claim of
be lief in sal va tion by grace alone, and
to treat them as “in conse quen tial” to
unity. These in clude, but are not lim ited
to: pa pal in fal li bil ity; the im maculate
concep tion of Mary (be lief that she was 
conceived with out sin); the mass (a lit -
eral sac rifice of Je sus per formed by the 
priest); tran sub stan tia tion (be lief that
the wa fer and the wine are changed
into the real body and blood of Je sus
through the in can ta tions of a priest,
and is to be wor shi ped with the same
wor ship due God); the doc trine of pur -
gatory (with in dulgences ac cepted on
be half of the souls al leg edly held
there); bap tismal regen era tion for in -
fants as well as for adults.

Among other things, the Ref or ma -
tion brought into the con scious ness of
many, two of the most im portant dis -
tinc tions be tween Ro man Catho lic
teach ing and that of the Bi ble: sal va -
tion by grace through faith alone, and
the suf ficiency of Scrip ture (sola Scrip -
tura) for im part ing to the be liever all
that is nec es sary in be lief and prac tice
for sal va tion and for liv ing in obe di -
ence to God.

Now we are hear ing from both
Catho lic and non- Catholic lead ers that 
the old dif fer ences are no longer valid;
the Re form ers’ alarms, it turns out,
were valid for their time, but the is sues 
with which they were con cerned no
longer ex ist. Ro man Catho lic ecu meni -
cal “dia logue” has done its job.

RECENT AGREEMENTS
Through the clever ma nipu la tion of

words, and the hiding of its true face,
the pa pacy has con vinced fool ish and
naïve lead ers of non- Catholic Chris -
tians to ac cept its lies that the Ref or -
mation is sues are no longer valid, and
that it, too, be lieves in sal vation through
grace alone.
Evan geli cals & Catho lics Together

One of the great est scan dals to evan -
geli cal Chris ti an ity is Evan gelicals and
Catho lics To gether (ECT), ini ti ated in
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1994 by Chuck Col son, chairman of
Prison Fellowship Ministries, and Catho -
lic priest Richard John Neuhaus of the
Institute on Religion and Public Life.
The ECT document declares: “We
together, evangelicals and Catholics,
confess our sins against the unity that
Christ intends for all his disciples.”

The pur pose of ECT is to pres ent a
united front against the evils of the
world. It af firms that there is only one
Church, and that all Chris tians are
part of that one Church re gard less of
their re lig ious af filia tion. This is ex -
actly what the Ro man Catho lic Church 
claims; the Catho lic inter pre ta tion,
how ever, is that the Catho lic Church is 
the only true Church, and that all
Chris tians are mem bers of it through
bap tism, even as they are de fined as
“sepa rated breth ren.” This inter pre ta -
tion was cer tainly not lost to the Roman 
Catho lic par tici pants and en dors ers.
(A list of Par tici pants and Endors ers of 
ECT is found in the sidebar be low.)

East ern Ortho dox/Catho lic Unity
For some time now, there have been

strong state ments of the de sire on the
part of East ern Or tho dox churches to
come back to Rome. There have even
been concele bra tory serv ices in volv ing
Ro man Catho lic and Ortho dox clergy.
Even so, there are some hold outs
among the Or tho dox, al though their
num bers are wan ing.

This unity is among the most
sought- after by the pa pacy. It la ments
its loss of power over so many within
the east ern prov inces of “Chris ten dom.”

An gli can/Catho lic Unity
The An gli can Church, the most simi -

lar to Ro man Ca tholi cism in the West,
has also stated its de sire for unity with 
Rome. A brief his tori cal sum mary on
the uni fi ca tion pro cess be tween Ro -
man Ca tholicism and the An gli can
Church is found in the Pref ace to their
joint docu ment, The Gift of Author ity:

An ear nest search for full visi ble
unity be tween the An gli can Com -
mun ion and the Ro man Catho lic
Church was ini ti ated over thirty
years ago by the his toric meet ing in
Rome of Archbishop Mi chael Ram -
sey and Pope Paul VI. The Com mis -
sion set up to pre pare for the
dia logue rec og nised, in its 1968
Malta Re port, that one of the “ur gent 
and im por tant tasks” would be to ex -
amine the ques tion of author ity. In a 
sense, this ques tion is at the heart of
our sad di vi sions.

When The Fi nal Re port of ARCIC
was pub lished in 1981 half of it was
de voted to the dia logue about
author ity in the Church, with two
agreed state ments and an elu ci da -
tion. This was im por tant ground -
work, pre par ing the way for fur ther
con ver gence. The of fi cial re sponses,
by the 1988 Lam beth Confer ence of
the An glican Com mun ion and by the 
Catho lic Church in 1991, en cour -
aged the Com mis sion to carry for -
ward the “re mark able prog ress” that 
had been made. Ac cord ingly ARCIC
now of fers this fur ther agreed state -
ment, The Gift of Author ity.

That the An glican Church is pre -
pared to sur ren der its auton omy is evi -
dent in the fol low ing words from The
Gift of Author ity:

Uni ver sal Pri macy: A Gift to be
Shared

60. The Com mis sion’s work has
re sulted in suf fi cient agree ment on
univer sal primacy as a gift to be
shared, for us to pro pose that such a
pri macy could be of fered and re -

ceived even be fore our churches are
in full com mun ion. Both Ro man
Catho lics and An gli cans look to this
min istry be ing ex ercised in col le gi al -
ity and syno dal ity – a min is try of
ser vus ser vo rum Dei (Gregory the
Great, cited in Ut Unum Sint, 88).
We en vis age a pri macy that will
even now help to up hold the le giti -
mate di ver sity of tra ditions,
strength en ing and safe guard ing
them in fi del ity to the Gos pel. It will
encour age the churches in their mis -
sion. This sort of pri macy will al -
ready as sist the Church on earth to
be the authentic catholic koi nonia in 
which unity does not cur tail di ver -
sity, and di ver sity does not en dan ger 
but en hances unity. It will be an ef -
fec tive sign for all Chris tians as to
how this gift of God builds up that
unity for which Christ prayed.

61. Such a uni ver sal pri mate will
exer cise lead er ship in the world and
also in both com mun ions, address ing
them in a pro phetic way. He will pro -
mote the com mon good in ways that
are not con strained by sec tional in -
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Mr. Char les Col son, Prison Fel low ship; Fr. Juan Diaz- Vilar, S.J., Catho lic 
His panic Min is tries; Fr. Avery Dulles, S.J., Ford ham Uni ver sity; Bishop
Fran cis George, OMI, Diocese of Ya kima (Wash ing ton); Dr. Kent Hill,
East ern Nazarene Col lege; Dr. Rich ard Land, Chris tian Life Com mis sion of
the South ern Bap tist Con vention; Dr. Larry Lewis, Home Mis sion Board of
the South ern Baptist Con ven tion; Dr. Jesse Miranda, As semblies of God;
Msgr. Wil liam Mur phy, Chan cellor of the Arch dio cese of Boston; Fr.
Rich ard John Neu haus, In stitute on Re lig ion and Public Life; Mr. Brian
O’Con nell, World Evan geli cal Fel low ship; Mr. Her bert Schloss berg, Field -
stead Foun dation; Arch bishop Francis Staf ford, Archdio cese of Den ver;
Mr. George Wei gel, Eth ics and Pub lic Pol icy Cen ter; Dr. John White,
Geneva Col lege and the Na tional As so cia tion of Evan geli cals. 

ENDORSED BY:
Dr. William Abraham, Perkins School of The ol ogy; Dr. Eliza beth Achte -
meier, Un ion Theo logi cal Semi nary (Vir ginia); Mr. Wil liam Bent ley Ball,
Har ris burg, Pennsyl vania; Dr. Bill Bright, Cam pus Cru sade for Christ;
Pro fes sor Rob ert De stro, Catho lic Univer sity of America; Fr. Augustine
DiNoia, O.P., Domini can House of Stud ies; Fr. Jo seph P. Fitz patrick, S.J., 
Ford ham Uni ver sity; Mr. Keith Four nier, Ameri can Cen ter for Law and
Jus tice; Bishop Wil liam Frey, Trin ity Epis co pal School for Min is try; Pro -
fessor Mary Ann Glen don, Har vard Law School; Dr. Os Guin ness, Trin ity
Forum; Dr. Na than Hatch, Uni ver sity of No tre Dame; Dr. James Hitch cock,
St. Louis Uni ver sity; Pro fes sor Pe ter Kreeft, Bos ton Col lege; Fr. Mat thew
Lamb, Bos ton Col lege; Mr. Ralph Mar tin, Re newal Min is tries; Dr. Rich ard
Mouw, Fuller Theo logi cal Semi nary; Dr. Mark Noll, Whea ton Col lege; Mr.
Michael No vak, Ameri can En ter prise In sti tute; John Car dinal O’Connor,
Arch diocese of New York; Dr. Tho mas Oden, Drew Uni ver sity; Dr. James
J. I. Packer, Re gent Col lege (Brit ish Colum bia); Dr. Pat Rob ert son, Re gent
Uni ver sity; Dr. John Rodg ers, Trinity Epis copal School for Min is try;
Bishop Car los A. Sevilla, S.J.,  Ar chio cese of San Fran cisco.



ter ests, and of fer a con tinu ing and
dis tinc tive teach ing min is try, par -
ticu larly in ad dress ing dif fi cult theo -
logi cal and moral is sues. A uni ver sal 
pri macy of this style will wel come and 
pro tect theo logi cal en quiry and other
forms of the search for truth, so that
their re sults may en rich and strengthen
both hu man wis dom and the Chur ch’s
faith. Such a uni ver sal pri macy might
gather the churches in vari ous ways
for con sul ta tion and dis cus sion.

62. An ex pe ri ence of uni ver sal pri -
macy of this kind would con firm two
par ticu lar con clu sions we have
reached: 

•that An glicans be open to and
de sire a re cov ery and re- reception
un der certain clear con di tions of the
ex er cise of uni ver sal pri macy by the
Bishop of Rome; 

•that Ro man Catho lics be open to
and de sire a re- reception of the ex er -
cise of pri macy by the Bishop of
Rome and the of fer ing of such a min -
istry to the whole Church of God.

What could be more clear than this
as an ex am ple that the An gli can hi er -
ar chy is pre pared to sub mit it self to the
primacy of the pope? This has caused
great alarm among the few dis cern ing
Angli cans who are ac cus ing of trea son
those in volved in this pro posal.

There has also been ecu meni cal
dialogue between the An gli can and
Lu theran churches. And many Lu -
theran  lead ers are pre par ing to sub -
mit to the pa pacy as well.

Lu theran/Catho lic Unity
The most glar ing ex ample of the Lu -

theran sellout is the ac cord reached in
June, 1999, be tween the Ro man
Catho lic Church and the Lu theran
World Fed era tion, the lat ter rep re -
sent ing some 57 mil lion Lu ther ans.
This ac cord, Joint Dec la ra tion on the
Doc trine of Jus ti fi ca tion, came on the
heels of  the 1997 Joint Dec la ra tion on
the Doc trine of Jus ti fi cation, authored
by the Evan geli cal Lu theran Church
in America, in which the ELCA de -
cided that there really isn’t any signifi -
cant dif fer ence be tween its po si tion
and that of Ro man Ca tholi cism.

This lat est dec la ra tion by the Lu -
theran World Fed era tion in con junc -
tion with the Ro man Catho lic Church,
both of whom claimed to reach agree -
ment on the doc trine of salva tion based 
on grace alone, was for mally signed on
Ref or mation Day, Oc to ber 31, 1999.
On that day in 1517, Mar tin Lu ther
posted his 95 The ses on the door of the

Cas tle Church in Wit ten berg,
Ger many, chal leng ing his Catho lic
breth ren to dis cuss many is sues,
among which was the doc trine of jus ti -
fi ca tion. That this ac cord was signed
on that par ticu lar day is a feather in
the cap of the pope, and a slap in the
face of all the mar tyrs who died un der
Ro man ism for their part in the Ref or -
ma tion.

The gist of this ac cord is that the un -
der stand ing of jus ti fi ca tion held by
those Catho lic prel ates and the Re -
form ers of the time has changed. Well,
if it’s changed it isn’t on the part of the
Ro man Catho lic Church. At best, that
church has de vel oped a clever shroud -
ing of its mean ing in the words it uses
to day. Jus ti fi ca tion by grace through
faith still means jus ti fi ca tion by the
grace at tained through the Ro man
Catho lic sac ra men tal sys tem. It meant 
that in the 16th cen tury and it means
that now.

What is most strik ing about the ac -
cord be tween the Lu theran World Fed -
era tion and the Ro man Catho lic Church
is not that such a thing oc curred; it has 
been ex pected for some time by those
who are in formed about the last days
apos tasy. What is most strik ing is that
the ma jor voices within evan geli cal ism, 
fully aware of that de vel op ment, have
had noth ing to say in opposition to it. The
si lence on the part of the ma jor Chris -
tian me dia—es pe cially among evan geli -
cals—is deaf en ing. Few, if any, have
taken a po si tion op pos ing this accord.

To day’s trai tors to Christ who call
them selves “evan geli cal” over look the
ob vi ous er rors at ten dant to that ac cord 
when pre sent ing their pro pos als for
unity be fore the sheep they wish to de -
vour. By their si lence they are also in -
fer ring that there is com mon ground
be tween them and Ro man Ca tholi cism 
for be lief in “sal va tion by grace alone.”
This will prove to be the great est of de -
cep tions in lead ing all of Chris ten dom
to ac cept the pope as the only vi able
head of Chris ti an ity.

ROMAN CATHO LIC GRACE
Re gard less of what it would have us

be lieve, the Ro man Catho lic Church
has con tin ued to main tain that grace
is at tained through the “good works” of 
the Ro man Catho lic sac ra men tal sys -
tem. While com ing to out ward agree -
ment with the Lu ther ans on the is sue
of sal va tion by grace alone, the Ro man
Catho lic Church has man aged to hide
within its dia logue with these peo ple

(with their co op era tion) the Ro man
Chur ch’s quali fi ca tion of sal va tion by
grace alone: that grace is resi dent
within the Roman Church, and that it
cannot be fully ap pro pri ated without
that chur ch’s ju ris dic tion.

Accord ing to Ro man Catholic teach -
ing, grace is dis pensed through the Ro -
man Chur ch’s sac ra men tal sys tem.
The seven sac ra ments of Ro man ism
are: Baptism; Confir ma tion (os ten si -
bly re ceiv ing the Holy Spirit through a
bishop’s pat on the face); Pen ance
(through the con fes sional); the Eucha -
rist (“Holy Com mun ion”); Holy Or ders
(the priest hood); Mar riage (but not for
priests); Ex treme Unc tion (the priestly 
bless ing of the dy ing or dead). Add to
these the prac tice of dis pens ing in dul -
gences for the dead (in pur gatory)—as
well as for the liv ing—through the say -
ing of pray ers to the “saints” as well as
through mone tary gifts to the Ro man
Catho lic Church. Such in dul gences
also be stow grace ac cord ing to Ro man
Catho lic teach ing. Catho lics may buy
masses, no venas, ro sa ries and other
rituals prac ticed by the priests in or der 
to hope fully al le viate the suf fer ing of
their de parted loved ones in purgatory.

These “sac ra ments” are es sen tial to
the sal va tion and life of the Ro man
Catho lic. Each be stows a meas ure of
grace upon the par tici pant. How ever,
grace in the Ro man Catho lic Church is
quan ti tative as well as quali ta tive; it
possesses a di min ish ing qual ity. One
must con tinually be in volved in the
sacra ments—es pe cially pen ance and
the eucha rist—in or der to main tain
the state of grace. Sin re moves grace.
Ve nial (small) sins re move a por tion of
grace which, should a per son die with -
out con fess ing them to a priest, will re -
sult in time spent in pur gatory to
re move the pen alty for those sins.
This, of course, is a de nial of the suf fi -
ciency of Je sus Christ’s atone ment on
the cross through the shed ding of His
blood for our sins.

Mor tal (griev ous) sins remove all
grace and will send a per son to hell for
eter nity should that per son die with -
out con fess ing those sins to a priest (or
at least in tend ing to confess them to a
priest).

So this is what is really meant by Ro -
man Catho lic “grace.” Yes, sal va tion is
by grace alone, but that grace can be 
fully attained only through adherence
to the Ro man Catho lic sacra men tal
system.
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RO MAN CATHO LIC SALVATION
Through Vati can II the pa pacy has

“gra ciously” deigned to be stow upon its 
“sepa rated breth ren” (non- Catholic
Chris tians) par tial ac cep tance on the
ba sis that they have a “meas ure of sal -
va tion,” whatever that means:

Never the less, our sepa rated
brethren, whether con sid ered as in -
di vidu als or as Com mu ni ties and
Churches, are not blessed with that
unity which Je sus Christ wished to
bestow on all those who through
Him were born again into one body,
and with Him quick ened to new ness
of life—that unity which the Holy
Scrip tures and the an cient Tra di tion 
of the Church pro claim. For it is only 
through Christ’s Catho lic Church,
which is “the all- embracing means of 
sal va tion,” that they can bene fit
fully from the means of sal va tion.
We be lieve that Our Lord en trusted
all the bless ings of the New Cove -
nant to the ap os tolic col lege [the Col -
lege of Car di nals and the Pope]
alone, of which Peter is the head, in
order to es tab lish the one Body of
Christ on earth to which all should
be fully in cor po rated who be long in
any way to the peo ple of God.6

This can only be un der stood within
the con text of Ro man Catho lic think -
ing: not be ing un der the author ity of
the pa pacy, non- Catholic Chris tians
cannot have a full meas ure of sal va -
tion. That is, they can not en joy the
grace that comes through the sac ra -
men tal sys tem. There fore, they can not
in herit the King dom of God (Ro man
Catho lic do min ion over the earth
which should come in due time). How -
ever, they may en joy the be nevo lence
of the King dom of God as long as they
do not op pose the pri macy of the pope
over Chris ten dom. They may have a
lesser role in the eter nal King dom, but
they can not at tain to the full stat ure as 
sons of God.

In other words, they will for ever re -
main sec ond class citi zens within the
King dom un less they con vert to Ro -
man Catholi cism. In his ecu meni cal
en cyc li cal, Uni ta tis Red in te gra tio,
Pope Paul VI urged all the Catho lic
faith ful to use every chari ta ble means
to bring about rec on cilia tion with the
“sepa rated breth ren.” The stated pur -
pose is to bring them all un der the rule
of the Ro man pon tiff:

When such ac tions are under -
taken pru dently and pa tiently by
the Catho lic faith ful, with the at ten -

tive guid ance of their bish ops, they
pro mote jus tice and truth, con cord
and col labo ra tion, as well as the
spirit of broth erly love and unity.
This is the way that, when the ob sta -
cles to per fect ec cle si as ti cal com -
mun ion have been gradu ally
over come, all Chris tians will at last,
in a com mon celebra tion of the
Eucha rist, be gath ered into the one
and only Church in that unity which
Christ bestowed on His Church from 
the be ginning. We be lieve that this
unity sub sists in the Catho lic
Church as some thing she can never
lose, and we hope that it will con -
tinue to in crease un til the end of
time.7

Thus, only within the Catho lic
Church can true unity be achieved.
This means that all who would de sire
Chris tian unity as de fined by the ecu -
meni cal move ment must even tu ally
sur ren der to the author ity of the pope.
This leads to the in evi ta ble con clu sion
that they must all be come Ro man
Catho lics. In or der for them to be come
Ro man Catho lics they must ac cept all
the doc trines and prac tices of the Ro -
man Catho lic Church as their means of 
sal va tion. This in cludes “a com mon
cele bra tion of the Eucha rist,” which
en tails be lief that the priest can
change the bread and wine into the lit -
eral body and blood of Je sus. Since He
os ten si bly re sides within the wa fer
(with out His blood; His blood is in the
cup), the wa fer is wor thy of wor ship:

Given this per durance of Christ’s
pres ence as long as the spe cies re -
main [be fore they are eaten], it was
only logi cal for the Church to wor -
ship the Blessed Sacrament as it
would the per son of Je sus him self.
As a re sult, he is to be adored “in the
holy sacra ment of the Eucha rist
with the wor ship of la tria, in clud ing
the ex ter nal worship.” Con cretely
this means that the Blessed Sac ra -
ment is to be “honored with ex traor -
di nary festive cele bra tions” and
“sol emnly car ried from place to
place” and “is to be pub licly exposed
for the peo ple’s ado ra tion.” 8

Says Uni ta tis Red in te gra tio:
There are two main prin ci ples

gov ern ing the prac tice of such com -
mon wor ship: first, the bear ing wit -
ness to the unity of the Church, and
sec ond, the shar ing in the means of
grace.

Bear ing wit ness to the unity of the
Church means con fess ing that true
unity of the Chris tian faith re sides un -

der the author ity of the pa pal of fice
and the Col lege of Car dinals. Shar ing
the means of grace means par tak ing of
the sac ra ments of the Catho lic Church
as the means to re ceive God’s grace.
This, alone, proves that the cur rent
claims of a com mon un der stand ing of
jus ti fi ca tion by faith are lies.

In his en cyc li cal, Ut Unum Sint
(That They May Be One), Pope John
Paul II re af firmed that ecu meni cal en -
deav ors on the part of Ro man Catho -
lics must be in the spirit of Uni ta tis
Red in te gra tio. Vati can II did not
change any thing as far as Ro man
Catho lic doc trine and in tent are con -
cerned. It did, however, en large upon
the ecu meni cal efforts of those who
had gone be fore.

Whether all Chris tians con vert to
Ro man Ca tholi cism is not as im por -
tant to the pa pacy as the pope ful fill ing 
his role as Vicar of Christ (re place ment 
of Je sus) on earth. This is to be ac com -
plished by his be ing recog nized by the
world as the pri mary leader of Chris ti -
an ity, and as the spiri tual head over
all gov ern ments. This, Scrip ture in di -
cates, is the role of the false prophet in
the last days.

For those who have once been Ro -
man Catho lics and have sepa rated
them selves from pa pal author ity,
there is no hope of even second- class
citi zen ship. We are anath ema—con -
demned for eter nity be cause we have
apos ta tized from the Faith. This means 
that any who would remain in good
stand ing within the King dom ofGod must
sepa rate them selves from ex- Catholics 
and con sider us wor thy of death as
here tics, just as was the case in earlier
centu ries of Ro man Catho lic rule.

Re gardless of the be nevo lent face of
Ro man ism today (es pecially in pre -
domi nantly Prot estant coun tries), the
fact re mains that it con sid ers it self the
only true Church es tab lished by Je sus
Christ, and led by the only true succes -
sors to the apos tles, the Col lege of Car -
di nals, and the only true suc ces sors to
Pe ter as the head of the apos tles, the
popes. And there is no get ting away
from the fact that the Ro man Catho lic
Church de fines unity as agree ment on
Ro man Catho lic dogma and prac tice
under the authority of the pope. The
pres ent pope, John Paul II, af firms this
in his enclycli cal Ut Unum Sint:

In in di cat ing the Catho lic prin ci -
ples of ecu men ism, the Decree Uni -
tatis Redin te gra tio re calls above all
the teach ing on the Church set forth
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in the Dog matic Con sti tu tion Lumen 
Gen tium in its chap ter on the Peo ple
of God. At the same time, it takes
into ac count eve ry thing af firmed in
the Coun cil’s Dec la ra tion on Re lig -
ious Free dom Digni ta tis Hu manae.9

The teach ing on the Catho lic Church 
in Lumen Gen tium, prom ulgated by
Pope Paul VI on No vem ber 21, 1964, is
ex ten sive. Rela tive to the sub ject of
ecumen ism, and per ti nent to the state -
ment above by John Paul II, is the fol -
lowing:

They are fully in cor po rated in the
so ci ety of the Church who, pos sess -
ing the Spirit of Christ ac cept her
en tire sys tem and all the means of
sal va tion given to her, and are
united with her as part of her visi ble
bod ily struc ture and through her
with Christ, who rules her through
the Su preme Pon tiff and the bish -
ops. The bonds which bind men
to the Church in a visi ble way
are pro fes sion of faith, the sac -
ra ments, and ec cle si as ti cal gov -
ern ment and com mun ion. (Em -
pha sis added)10

In other words, the Ro man Catho lic
defi ni tion of unity is in cor po ra tion into 
the so ci ety of the Ro man Church. In -
cor po ra tion into the Ro man Church
means ac cep tance of “her en tire sys -
tem and all means of sal va tion given to 
her.” The “means of sal va tion” are the
sac ra ments.

Ad di tion ally, in cor po ra tion means to 
be “united with her as part of her bod -
ily struc ture…through the Su preme
Pon tiff and the bish ops.”

So Ro man Catholic under stand ing of 
“grace” and “sal va tion” are a far cry
from that of Scrip ture and of the Re -
form ers. As im per fect as they were,
those Re form ers injected a breath of
fresh air into the musty, cor rupt sys -
tem to which they once ad hered.

None of these facts about Roman
Catho lic “grace” and “sal vation” are
hidden. Ecu meni calnon- Catholic leaders 
are fully aware of them. It is only a
mat ter of time be fore a com pro mised
Chris ti an ity sur ren ders to the pope.

THE TRUE FACE OF ROMANISM
Let’s not mince words here. The Ro -

man Catho lic Church is the great est
spiri tual de cep tion on earth; at its core
it re mains a mur derer not only of body
but of soul. And it alone, above all
other in sti tu tions, fits the bib li cal
prophe cies regard ing the last- days
whore of Baby lon.

I state this in spite of my love for my
Catho lic fam ily and for the priests and
nuns who gave me a good edu ca tion
through the Ro man Catho lic school
sys tem. For the rec ord, my ex pe ri ence
of grow ing up within Ro man ism was
noth ing but posi tive. I can hon estly say 
that I did not leave the Ro man Catho -
lic Church be cause of dis con tent with
the peo ple. I was a de vout Catho lic,
grate ful to God for al low ing me to be a
mem ber of what I hon estly be lieved to
be the only true Church. No priest ever 
abused me; no nun ever treated me
with any thing but kind ness. These are
dedi cated peo ple who hon estly be lieve
they are serv ing God through the best
means pos si ble—the re lig ious life of
Ro man ism. 

No, I left the Ro man Catho lic Church
when the Holy Spirit opened my eyes
to its er rors, through the Scrip tures.

And I make a dis tinc tion be tween in -
di vid ual Catho lics—in clud ing priests
and nuns—and the sys tem it self.
While the sys tem is vile and pa gan is -
tic, fraught with se ri ous spiri tual er ror 
and the doc trines of de mons, many if
not most of the peo ple in the sys tem
are, by hu man stan dards, good; they
are de sir ous of pleas ing God. They
make many per sonal sac ri fices, and
have dem on strated much kind ness to
oth ers, even ex- Catholics like me. My
friends and fam ily still love me, as I
them. And many of them would come
to my de fense in any ar gu ment that
would sug gest that I am lost be cause I
have aban doned the “only true
church.” Even as I write about the evils 
of their re lig ious in sti tu tion they have
not re fused to love me.

That’s not to say that the de ceived
hi er ar chy of the sys tem would treat me 
kindly. But I have suf fered more grief,
re jec tion and abuse by non- Catholic re -
lig ious lead ers since leav ing Ro man
Ca tholi cism. There is lit tle tol er ance
among non- Catholic re lig ious lead ers
as well as Catho lic clergy for those who 
would dare ex pose er ror in their sys -
tems of be lief. 

We can not fault the Ro man Catho lic
Church as the only apos tate de cep tion. 
Most Chris tian in sti tu tions, in clud ing
Prot es tant de nomi na tions, have gone
the way of apos tasy while af firm ing be -
lief in bib li cal truth.

FALSE UNITY VS TRUE UNITY
Be lief in bib li cal truth alone is in suf -

fi cient to prove one’s faith ful ness to
Je sus Christ. As James states, “the

devils also be lieve, and trem ble”
(James 2:19).

This only proves that God’s grace is
not found within in sti tu tions. It is
found only in the per son of Je sus
Christ, and is be stowed upon all who
come to Him in faith, sur ren der ing
their lives in obe di ence to His com -
mands which are found only in His
writ ten Word.

True unity in the Holy Spirit will not 
be at tained through and among insti -
tu tions. It al ready ex ists among all true 
in di vid ual be liev ers in Je sus Christ.

SIGNS OF APOSTASY
Insti tu tions are of ten founded by

men of good in tent—even true be liev -
ers. But in time all in sti tu tions, be ing
the prod ucts of men, tend to ward apos -
tasy. Today most Chris tian in sti tu -
tions are at one of sev eral stages of
apos tasy. Those stages are as fol lows:

Apa thy
This is the first stage that leads to

apos tasy. Apa thy arises when one be -
comes com fort able in that in which one 
be lieves. He has the truth and he
knows it. He is un concerned about er ror
that may be creep ing in among those
with whom he fel low ships. Er ror, he
be lieves, is no match for truth, so why
worry about it?

The apa thetic Chris tian re fuses to
re move him self from those who will
not re move them selves from spiri tual
er ror. Confrontation is not an op tion—
and separation even less so.

Ad mi ra tion
The apa thetic Christian sees those

with whom he fel low ships fol lowing
paths of er ror. But he still re spects
those caught in the er rors. They ap -
pear to him to be be nevolent, kind peo -
ple. They do good works; they openly
profess love for Je sus; they even seem
to work signs and won ders. If God is
with them in these things (as it seems
He is), then how can any one op pose
them for what they be lieve? In fact,
they seem so godly—even mys ti cal—in 
the practice of their particu lar form of
Chris ti an ity.
Dia logue

Since God is “ob vi ously” with these
people, it should be evi dent that they
have some thing to share with us. Per -
haps they might be open to hear from
us as well. Dia logue would be a good
way to find out what they have to of fer
in help ing us bet ter un der stand their
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po si tion. And maybe some of that good
re lig ious fer vor will rub off on us.

Compro mise
Well, it seems that they don’t want

to give up those er rone ous be liefs.
What do we do? We want to ac cept
them into fellow ship for all the good
quali ties they bring to our com mu nity.
Should we shun them? That would be
un lov ing. And they are so lov ing, how
can we be un lov ing to ward them? Let’s
agree to dis agree, and just not make an 
is sue of those things upon which we
cannot reach agreement.

Ac cep tance
Since we have come to agree to dis -

agree, we should not with hold fellow -
ship from these loving, kind peo ple. We 
must ac cept them into fel lowship and,
even if it means we ap pear to agree
with them when we don’t, we should
join in their fel lowship as well. Accep -
tance is evi dence that we love one an -
other. And, after all, isn’t love the most 
im por tant of the Lord’s com mand -
ments?

Pro mo tion
You know, af ter fel low ship ping with

these peo ple, we have come to under -
stand that God is not a re spec ter of
per sons. They love Him and He loves
them. We should no longer with hold
sup port for them. We should let oth ers
know that they can be blessed as mem -
bers of their re lig ious commun ties. We
can en cour age those among them to
stay there and evan gel ize oth ers into
their com mu nity. That way we can fur -
ther ex hibit unity in Christ to the
world. And, to gether, we can win the
world for Christ. 

What seems to elude the think ing of
those who would send peo ple into the
Catho lic Church is the fact that no obe -
di ent Catho lic would send any one into
a non- Catholic church. That would be
counter-productive to the Catho lic
Chur ch’s stated mis sion!

Why should ecumenical coop eration
be so one- sided? Why is it okay for
non- Catholics to help Catho lics prose -
ly tize, but it isn’t okay for Catho lics to
help non- Catholics prose ly tize?

Don’t be mis led by the Catho lic
clergy at non- Catholic evan gelis tic
crusades; they’re there to make sure
that no Catho lics are in ad ver tently led 
into non- Catholic churches. Be cause of 
the quis ling lead ers of those cru sades,
there is an agree ment that all who
come for ward must be asked to which

church they be long. Catho lics must be
herded over to the Catho lic rep re sen -
ta tives for “con ver sion.”
As simi la tion

Even tu ally, those who have gone as
far as pro mo tion of the apos tasy will
feel the need to join it. There will be no
rea son not to join it, par ticu larly if the
lead ers of the apos tasy al low di ver sity
of opin ion on “mi nor” dif fer ences. In
the case of Ro man Ca tholi cism, it is a
com mon prac tice in Catho lic coun tries
to al low the peo ple to as simi late their
cul tural and re lig ious tra di tions into
their Ro man Catho lic prac tice. In some 
churches in South Amer ica voo doo
ritu als are per formed in front of the
Catho lic al tar un der the priests’ ap -
prov ing eye. Cer tainly it would be ac -
cept able to the Catho lic hi er ar chy for
as simi lated non- Catholic Chris tians to 
hold onto their tra di tions.

z z z
At the very least, every Chris tian

leader and or gani za tion that does not
warn of the great apos tasy from the
true Faith to ward Ro man ism is guilty
of apa thy. This does not mean that
they must harp on the is sue, or make it 
a ven detta. But in view of the great
strides to ward suc cess made by the Ro -
man Catho lic Counter- Reformation
move ment, any solid be liever must
state just where he stands on the is sue. 
More than that, he must sound a warn -
ing for the sake of those who might be
be guiled into the ecu meni cal trap.

Who’s Left?
Christian lead ers in gen eral are

headed to ward ac knowl edg ing the
pope as the sin gle most im por tant
leader in Chris ti an ity—the one to
whom all Chris ten dom should look for
lead er ship against the evils of the
world. Who else can mus ter the loy alty
of one- fifth of the world’s popu la -
tion—over one bil lion Ro man Catho -
lics world wide? Now that the East ern
Or tho dox, An gli can and Lu theran
churches have ex pressed a de sire for
unity with Rome, there are few pro -
fessed Chris tians re main ing, mostly
among Ameri can fun da men tal ists and
Pen te cos tals.

But the fun da men tal ists are be ing
per suaded by lead ers such as Billy
Gra ham to ac cept Ro man Ca tholi cism
as wor thy of joint ef forts for evan geli -
za tion. Pen te cos tals, be cause of the
char is matic move ment among main -
line churches and Ro man Ca tholi cism,
are be ing led to Rome through vari ous

voices that ap pear on the Trin ity
Broad casting Net work, and are fea -
tured in charis matic maga zines such
as Charisma. The few rela tively dis -
cern ing Christians from both sides  are 
trust ing such “watch dog” or ganiza -
tions as Chris tian Re search In stitute
to keep them in formed of decep tions.
How ever, even some of these—in par -
ticular CRI—while of fer ing some ex -
cellent re source mate rial on other cults
and oc cult forces, are found com pro mis -
ing on Ro man Ca tholi cism.

The rea sons for such com pro mise are 
var ied. Some hon estly be lieve that Ro -
man Ca tholi cism poses no threat to the 
pu rity of the Faith; some har bor guilt
feel ings un der the pres sure to be “lov -
ing” to ward all pro fess ing Chris tians;
some are in timi dated by the need to
main tain their pub lic min is try through
the Chris tian me dia. The lat ter are fully
aware that, were they to take a strong
stand against Ro man Catho lic de cep -
tion, they would be cut off from their
abil ity to air their pro grams. They are
ei ther cen sored by the me dia out lets
through which they speak, or they cen -
sor them selves in or der to avoid the
un pleas ant ness of con fron ta tion.

Ro man Ca tholi cism wields tre men -
dous power within the fi nan cial world,
and that in cludes the me dia. Those
who would dare speak publicly and
hon estly about Ro man Catho lic decep -
tions are subjected to ac cu sa tions of
hate mon gering not only by Ro man
Catho lic apolo gists, but by many non-
Catholic re lig ious peo ple as well.

It has come to the point to day where
only a few small voices, who self-
publish apart from the main stream
Chris tian media, are able to speak
hon estly about the Ro man Catho lic is -
sue. And the time may come soon when 
those few small voices are cut off by
gov ern ment and ac cused of “hate
crimes” for dar ing to con front er ror
with the truth of God’s Word.

HOW DID WE GET HERE?
What has brought non-Catholic

Chris tian ity to the brink of ab sorption
into the pa pal sys tem? How could cen -
tu ries of Ref ormation in flu ence be so
eas ily dis missed? There are three pri -
mary move ments out side the Ro man
Catho lic Church that have con trib uted 
most to ecu men ism within the past
three or four dec ades. These are: 1) the
Char is matic Movement; 2) the World
Chris tian Move ment; 3) The Chris tian
Youth Cul ture.
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The Char is matic Move ment
The char is matic movement has been 

most in stru men tal in sway ing Chris -
tians from a solid bib li cal foun dation
for judgment of truth to a feelings-
oriented, ex peri ential re lig ious para -
digm. The de cep tion came about be cause
of the per cep tion that the Holy Spirit
be gan to mani fest Him self through the 
gift of tongues within the main line
churches. What had been claimed by
Pen te cos tal ism as evi dence of its va lid -
ity be came the uni fy ing fac tor be tween 
for merly Fun da men tal ist con gre ga tions
and Pente cos tal con gre ga tions. It mat -
tered not at all that, just as in most
Pen te cos tal meet ings “tongues” was
mani fested in un scrip tural ways, the
same took place within the main line
churches. Pas tors be gan at tend ing
confer ences on the Holy Spirit, re turn -
ing to their pul pits with stun ning news 
and a re newed vigor. All of a sud den
they were “on fire” for Je sus, and they
wanted their con gre gations to catch
that fire. The sol emn, “dead” as sem bly
was trans formed into a lively, jump and
shout, feel- good praise- a- thon. Scripture 
be gan to be con sulted less; pray ers to
the Holy Spirit to fill the peo ple with
“fire” took its place.

Is the char ismatic move ment of God? 
As we take a brief look at its his tory,
let us not for get the words of Je sus: 

Ye shall know them by their fruits. 
Do men gather grapes of thorns, or
figs of this tles?

Even so every good tree bringeth
forth good fruit; but a cor rupt tree
brin geth forth evil fruit.

A good tree can not bring forth evil
fruit, nei ther can a cor rupt tree bring 
forth good fruit.

Every tree that bringeth not forth
good fruit is hewn down, and cast
into the fire.

Where fore by their fruits ye shall
know them. (Matt 7:16-20)

Called “the New Pen te cost” by Don -
ald Gee in the late 50s, the char is matic 
move ment re fers pri mar ily to all mani -
fes ta tions of Pentecostal- type Chris ti -
an ity that in some way is dif fer ent
from clas si cal Pen te cos tal ism in af -
filia tion and/or doc trine.11

The roots of the char is matic move -
ment in North Amer ica go back more
than a dec ade be fore Den nis Ben nett’s
pub lic an nounce ment to his Epis copal
congre ga tion at St. Mark’s, Van Nuys,
Cali for nia, in 1964, that he spoke in
other tongues. This is com monly be -
lieved to be the be gin ning of the move -

ment. Yet in the late 1940s, “heal ing
evan gel ists,” such as Wil liam Branham,
Oral Rob erts, Gor don Lindsay, and
T.L. Os born, were in stru men tal in
spread ing what they called “Spirit-
baptized” Chris ti an ity be yond ex plic -
itly Pen te cos tal bounda ries. Their
min is tries pro duced a fol low ing of
“Spirit- baptized” be liev ers who could
not all be clas si fied as Pen te cos tal.12

The Pen te cos tal out reach be yond ex -
plic itly Pen te cos tal bounda ries was first
ex pressed or gani za tion ally in the Full
Gos pel Busi ness Men’s Fel low ship In -
ter na tional (FGBMFI), founded by
Demos Shakar ian. FGBMFI pro vided
a plat form for the “heal ing evan gel -
ists” to ad dress men who were in flu en -
tial within the busi ness com munity. In 
this man ner, as a “lay” or gani za tion,
its out reach ex tended be yond Pen te -
cos tal ism into the main line churches,
in clud ing the Ro man Catho lic Church.
This re sult was largely at trib ut able to
David du Ples sis.13

1n 1949, du Ples sis es tab lished con -
tacts with ma jor lead ers within the
main line churches through his vis its to 
the World Coun cil of Churches of fices
in New York. His work among them in -
creased through out the 1950s. He re -
ported that “God was pour ing out his
Spirit on Chris tians of the ‘d enom in -
ational churches’ in many lands.”14

In flu en tial lead ers within the main -
line churches who pro moted the char -
is matic move ment were Har ald Bre de -
sen, then a young Lu theran Minis ter,
Tommy Ty son, then pas tor of a United
Meth od ist church in North Caro lina,
and Ag nes San ford, whose oc cult tech -
niques of “in ner heal ing” be came popu -
lar within the char ismatic move -
ment.15 (See our spe cial re port, In ner
Heal ing.) San ford had an in fluence
upon Den nis Ben nett and his wife
Rita, who be gan to prac tice San ford’s
visu ali za tion and medi ta tion tech -
niques within their min is tries.

An other mi lieu through which many 
“main line” Chris tians be came in volved
in the char is matic move ment was
Camps Far thest Out (CFO) founded by 
Glenn Clark in 1930.16 Camps Far -
thest Out be came em broiled in scan -
dals due to its ex treme shep herd ing
prac tices and ab er rant the ol ogy.

A pub li ca tion that gave much im pe -
tus to the char is matic move ment was
Chris tian Life, whose edi tor, Rob ert
Walker, claimed to be bap tized in the
Holy Spirit with the evi dence of speak -
ing in tongues around 1952. As a voice

to the main line churches, Chris tian
Life pub lished ar ti cles sug gest ing that
non- Pentecostal Chris ti an ity was
miss ing out on the power of God be -
cause it was lack ing in the bap tism in
the Holy Spirit.17

With out a doubt, the events that
brought the move ment into the pub lic
conscious ness was the ex peri ence of
Den nis Ben nett in 1960. Com ing un -
der fire of the Episco pal bishop of Los
An ge les, Ben nett re signed at St. Marks
in Van Nuys. A mem ber of St. Marks,
Jean Stone, con tacted Newsweek and
Time, which re spec tively ran stories
un der the head lines, “Rec tor and a
Rum pus” (July 4), and “Speak ing in
Tongues” (August 15). Through these
sto ries the focus on glos sa la lia in the
main line churches reached the re lig -
ious presses.18

By the early 1960s peo ple in vir tu -
ally every ma jor Prot es tant de nomi na -
tion were ex hib it ing glos sa la lia. The
move ment made its first in roads
among the Ameri can Bap tists through
Har old Jack son of Ar cata, Cali fornia,
who gave a mes sage en titled “The Min -
is try of the Char ismatic Church” at the 
1963 de nomi na tional con ven tion.19

The larg est ex pres sion of the char is -
matic move ment was found in the
Epis co pal Church through the in flu -
ence of Den nis Ben nett, Ag nes San ford 
and Jean Stone (whose pub li ca tion,
Trin ity, be came a ma jor pro ponent of
the movement alongwith the FGBMFI’s 
Voice maga zine.20

An in de pend ent or gani za tion that
had a ma jor im pact on the Ameri can
char is matic move ment was Chris tian
Growth Min istries (CGM), and its New 
Wine magazine, in Fort Lauder dale,
Flor ida. The main teach ers for CGM
were Bob Mum ford, Derek Prince,
Char les Simp son and Don Basham.
These, along with a fifth, Ern Bax ter,
would be come known as “The Fort
Lau der dale Five,” whose de struc tive
meth ods of shepherd ing de stroyed
many young Chris ti ans’ spiri tual lives.

CGM’s in flu ence among some char is -
matic groups be came strained be cause
of these prob lems. The key con cepts in
conten tion were author ity, sub mis sion,
shep herding, and dis ci pleship. The CGM
team saw these as scrip tural prin ci -
ples, much needed to com bat Prot es -
tant in di vidual ism and char is matic
free- lancing. The abuses that came
from them is well- known.

The spread of the char is matic move -
ment into Ro man Ca tholi cism was the
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im pe tus for to day’s ecu menical spirit
among non- Catholic Chris tians. The
de vel op ment of the Catho lic Char is -
matic Re newal at Du quesne Uni ver -
sity in Pitts burgh, and at No tre Dame
in South Bend, In di ana, gave the
move ment among Catho lics a co he -
sive ness that it lacked pre viously.21

These Catho lics had been greatly in -
flu enced by the de crees of the Second
Vati can Coun cil, and were ready to en -
ter into dia logue with non- Catholics on 
the ba sis of a shared ex peri ence—
speak ing in tongues.

The de vel op ment of the Catho lic
Charis matic Re newal was greatly en -
hanced by the com ing to gether of Ste -
ven Clark, Ralph Mar tin, Gerry Rauch 
and Jim Cavnar to form the Word of
God com mu nity in Ann Ar bor. Clark
and Mar tin had been work ing to gether 
on the staff of the Cur sillo move ment
—a lay apolo getic move ment for Ro -
man Catholicism.22 It was from the
Word of God com munity that Prom ise
Keep ers founder Bill McCart ney came, 
spread ing his ecu meni cal fer vor to
many churches.

Af ter form ing the Word of God move -
ment, Clark and Mar tin met with the
lead ers of CGM to form a se cret group
called “the Coun cil.” The pur pose of the
Coun cil was to coor di nate efforts be -
tween the Word of God com mu nity and 
Chris tian Growth Min is tries to con -
vert the world through ecu meni cal co -
op era tion in a tightly con trolled spiri -
tual en vi ron ment.23

The Coun cil was formed to of fer sup -
port and ad vice to ma jor char is matic
lead ers. For ex am ple, Derek Prince was
author ized to pro duce a cur ricu lum for
Mor ris Ce rullo and to work on the
board of one of Ce rul lo’s in sti tutes.24

Dur ing a pil grimage to the Holy Land
in 1977, the Coun cil be gan to en ter into
re la tion ship with Leon Jo seph Car di nal
Suenens. At their June 1 meet ing at St.
Cath eri ne’s Mon as tery in Mt. Si nai,
Is rael, Clark and Mar tin in formed the
Coun cil that Car di nal Suenens wanted 
to en ter into a cove nan tal re la tion ship
with them. The Coun cil de cided that they
should re late to the Car di nal in some
“sig nifi cant man ner,” and that they
should work with him and his peo ple
as “one mod ule.” 25

It was largely the Coun cil’s work
that put to gether the his toric Kansas
City Con fer ence in 1977 and, sub se -
quently, the Wash ing ton for Je sus
Con fer ence in 1980, with the de sire to
dem on strate unity in the Holy Spirit in 

an ecu meni cal en vi ron ment, with out
re gard to doc trine. At Wash ing ton for
Je sus, Catho lic priests told the par tici -
pants that the de parted saints were
among them, and were bless ing them
for their par tici pa tion. (For more de -
tailed in for ma tion on the Coun cil and
the his tory of this de cep tion, see Al bert 
James Dager’s book, Venge ance Is
Ours: The Church in Do min ion.)

The Dic tionary of Pen te cos tal and
Char is matic Move ments speaks glow -
ingly of the ecu meni cal achieve ments
of the char is matic move ment or char is -
matic re newal (CR):

This 1977 Con fer ence on CR in
the Chris tian Churches at Kan sas
City con cluded this forma tive pe riod
of Ameri can CR. In many ways Kan -
sas City summed up the achieve -
ments and ad vances of the pre vi ous
dec ade. It brought to gether in one
demon stra tion more than 50,000
char is matic faith lead ers and peo ple
from virtu ally all strands of the
move ment: denomi na tional CR lead -
ers, in de pend ent teach ers, both dis -
ci pling and an ti dis ci pling, Mes si anic 
Jews, and a few Pen tecos tal lead ers.
Its for mat rec ognized both the dis -
tinct ive ness of each group ing (the
morning ses sions were ar ranged ac -
cord ing to church membership) and
the over all unity of this work of the
Spirit (all met to gether for ple nary
ses sions each even ing in the Ar row -
head stadium). The con fer ence re -
flected the con fi dent for ward surge
of CR and pro vided many memo ra -
ble vi gnettes of God’s power to tran -
scend hu man expec ta tions—of
Car di nal Suenens of Bel gium seated 
along side Thomas F. Zim mer man of
the AG; of the first ma jor im pact on
CR of the Mes si anic Jews with their
chant and the foot wash ing at their
sympo sium; of the joint wit ness to
reconciliation by Bill Bur nett, white
archbishop from South Af rica, and
James Forbes, a black Pen te cos tal
preacher.

Partici pants in Kan sas City (July
1977) ex pe ri enced the con fer ence as
an out stand ing ecu meni cal event. It
strongly re in forced peo ple’s sense of
CR as a re mark able work of God in -
ten tion ally span ning all the churches 
and with an evi dent power to tran -
scend inher ited pat terns of di vision.
It gave signs of a new ma tur ity and
depth, as in the prophe cies that
summoned Chris tians, par ticularly
church lead ers and pas tors, to re pen -
tance for at tach ment to their own pri -

ori ties, and to “mourn… weep…for
the bro ken body of my Son.”…

Some of the Kan sas City ecu meni -
cal en thusi asm was mani fest in the
Jesus rallies held on Pen tecost Sun -
day for a number of years. The first
rally, “Jesus ’78,” in Mead ow lands,
New Jer sey was the brain child of
Dan Mala chuk, a Pente cos tal who
was strongly sup ported by Catho lic
Fr. Jim Ferry. This rally drew 55,000
peo ple. In the fol low ing years, Je sus
ral lies were held in many U.S. cit ies, 
reaching more than one hun dred in
1980. They were intended to be
mani fes ta tions of Chris tian unity in
praise and wit ness, ani mated by,
but not re stricted to, char is matic
Chris tians. In many places, the Je -
sus ral lies were the larg est and most 
rep resen ta tive Chris tian gath er ings 
ever held, and they did much to im -
part a sense of the grass- roots ecu -
meni cal thrust of CR.26

These state ments from a pro-
charismatic publi ca tion say more about 
the ab errant fruit of the char is matic
move ment than any thing its op po -
nents could de vise.

Vir tu ally every leader within the
char is matic move ment has given his or 
her bless ing to the ecu meni cal decep -
tion spawned by the Ro man Catho lic
Church. The ba sis for their sup port
has been this: since (to their rea son -
ing) the Holy Spirit has been poured
out upon the Catholic Church through
the evi dence of speak ing in tongues (as 
they under stand it), then the Catho lic
Church en joys God’s fa vor. If God fa -
vors the Ro man Catho lic Church, then
it would be a sin to re sist that church’s
over tures for unity.

The im pe tus for unity with the pa pacy, 
then, is not God’s Word, which clearly
condemns much of what Ro manism
stands for in both doc trine and prac -
tice, but a mys ti cal ex pe ri ence which
can eas ily be coun ter feited by Sa tan.

Re gardless of where one may stand
on the gifts of the Spirit, many Pen te -
costals would agree that most of what
has been touted as the gift of tongues,
as well as other al leged mani fes ta tions 
of the Holy Spirit, are really just hu -
man flesh glo ry ing in it self. God is still
at work, but so is man and so is Sa tan.
Ex pe ri ences are not to be our ba sis for
judg ment of what is of God.

This is not to cast as per sion upon
every per son in volved in the char is -
matic move ment; there are many who
truly love the Lord and de sire to live
ac cord ing to His Word. It is pri mar ily
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the lead er ship of the  move ment that is 
cor rupt ing the way of many and lead -
ing their flocks toward being fleeced by 
the Ro man Catho lic Church.

Medi ta tion & Con tem pla tive Prayer
A sig nif i cant prod uct of the char is -

matic move ment, and one which has
given great im pe tus to the influ ence of
Ro man Ca thol i cism among non-Cath o -
lic Chris tians is a sub-movement
which I call the Med i ta tive and
Contemplative Prayer Move ment
(MCPM). This move ment uti lizes psy -
cho log i cal integrationism, inner heal -
ing tech niques and Roman Cath o lic
contem pla tive prayer tech niques to ef -
fect mystical ex pe ri ences among its ad -
her ents. A ma jor player in the MCPM
is Rich ard Fos ter, founder of Renovaré
(ren-o-var’-ay), Latin mean ing “to make
new spir i tu ally.” Renovaré, and other
sim i lar groups, uti lize the writ ings of
an eclec tic mix of re li gious tra di tions,
in clud ing those of Roman Cath o lic
mys tics. (See our spe cial re port, Reno-
varé: Taking Leave of One’s Senses for
an in-depth look at the MCPM.)

The mys ti cal char ac ter of the char is -
matic move ment has equipped it as the 
most per fect de cep tion to meld non-
Catholic, mystically- minded peo ple
into the Ro man Catho lic agenda for do -
min ion over all of Chris ti an ity. The
char is matic move ment is with out a
doubt the great est force be hind the ac -
ceptance of Ro man Catho lic ecu men -
ism by non- Catholic Chris tians from
many branches of de nomi na tion al ism.
Con sid er ing the un godly fruit of the
char is matic move ment, one must con -
clude that the root of this tree is cor -
rupt. And we un der stand the fruit
within the con text of Je sus’ warn ing:

Where fore by their fruits ye shall
know them.

Not every one that saith unto me,
Lord, Lord, shall en ter into the king -
dom of heaven; but he that do eth the
will of my Fa ther which is in heaven.

Many will say to me in that day,
Lord, Lord, have we not prophe sied
in thy name? and in thy name have
cast out dev ils? and in thy name done 
many won der ful works?

And then will I pro fess unto them,
I never knew you: de part from me, ye
that work in iq uity.

There fore who so ever heareth these 
say ings of mine, and do eth them, I
will liken him unto a wise man,
which built his house upon a rock:

And the rain de scended, and the
floods came, and the winds blew,

and beat upon that house; and it fell
not: for it was founded upon a rock.

And every one that heareth these
say ings of mine, and do eth them not,
shall be lik ened unto a fool ish man,
which built his house upon the sand:

And the rain de scended, and the
floods came, and the winds blew,
and beat upon that house; and it fell:
and great was the fall of it.

And it came to pass, when Jesus
had ended these say ings, the peo ple
were as ton ished at his doctrine.
(Matthew 7:20-28)

The fruits of which Je sus spoke are
not good works, or signs and won ders,
as at tested by His de scrip tion of false
teach ers who claim to do all sorts of
won drous things in His name. These
can eas ily be du pli cated by the un -
godly—even by the sa tanic. The fruit of
which Je sus spoke are false teach ings.
Good fruit is ad her ence to His Word—
truth. Or, to put it in terms that are es -
chewed by many within the char is -
matic move ment, Sound Doc trine.
The World Christian Move ment

The brain-child of Ralph D. Win ter,
founder of the U.S. Cen ter for World
Mis sion, the World Chris tian Move ment
has been in stru men tal in bring ing to -
gether ecu meni cal ele ments from vir -
tu ally all ma jor Chris tian re lig ions and
de nomi na tions, span ning Pen te cos tal,
char is matic, fun da men tal ist and Ro man
Catho lic dif fer ences on the ba sis of
shared in ter est in evan geli za tion of the
world. The con cept of evan geli za tion is
dif fer ent from that of evan gel ism which
is the preach ing of the Gos pel to the
lost. Evan geli za tion is the “Chris ti an -
iz ing” of all the world’s peo ple groups by 
means of a work that com bines so cial
and po liti cal ac tion as equal ele ments
with the Gos pel. Evan gel ism, a le giti -
mate im ple ment ing of the Great Com -
mis sion, is the preach ing of the Gos pel
with the in tent to save in di vid ual souls. 
In some cases evan gel ism is util ized in
evan geli za tion, but it is not al ways pure
in the sense that evan geli za tion rec og -
nizes the gos pels of di verse re lig ious
groups—Ro man Catho lic, Or tho dox, etc. 
—as equal within the evan geli za tion
pro cess. This is ex actly the defi ni tion of
evan geli za tion held by the Pon tifi cal
Coun cil for Inter- religious Dia logue:

Evan gel iz ing mis sion, or more
sim ply evan geli za tion, re fers to the
mis sion of the Church in its to tal ity.
In the Ap os tolic Ex hor ta tion Evan -
gelii Nunti andi the term evan geli za -
tion is taken in dif fer ent ways. It

means “to bring the Good News into
all ar eas of hu man ity, and through
its im pact, to trans form that hu man -
ity from within, mak ing it new” (EN
18). Thus, through evan geli za tion
the Church “seeks to con vert solely
through the di vine power of the Mes -
sage she pro claims, both the per -
sonal and col lec tive con sciences of
peo ple, the ac tivi ties in which they
engage, their ways of life, and the ac -
tual mi lieux in which they live” (EN
18). The Church ac complishes her
evangel izing mis sion through a va ri -
ety of ac tivi ties. Hence there is a
broad con cept of evan geli za tion. Yet
in the same document, evan geli za -
tion is also taken more spe cifi cally to 
mean “the clear and un ambi gu ous
proc la ma tion of the Lord Je sus” (EN
22). The Ex hor ta tion states that “this
proc la ma tion - kerygma, preach ing
or cateche sis - oc cupies such an im -
por tant place in evan geli za tion that
it has of ten be come synony mous
with it; and yet it is only one as pect
of evan geli za tion” (EN 22). In this
docu ment the term evan gel iz ing
mis sion is used for evan geli za tion in
its broad sense, while the more spe -
cific un der stand ing is ex pressed by
the term proc la ma tion.27

This Di a logue and Proc la mation
merely re states the po si tion held by
Ro man Ca thol i cism for cen tu ries—
that the man date given by Je sus
Christ to His “only true Church” is
noth ing less than the gov ernance of
so ci ety, to be ef fected through the con -
version of the world to mem ber ship
within the Church. This dominionist
man date is essen tially the foun dation
for the dominionist po si tion held by
to day’s Chris tian Recon struction
Move ment.

Non-Catholic el e ments within the
World Chris tian Move ment have agreed 
that evangelization of Cath o lics is to
be left to the Catho lic Church. (See The 
World Chris tian Move ment [Sword
Pub lishers]—an ex haustive study on
the ec u men i cal char ac ter of many mis -
sions orga ni za tions, and their in flu -
ence upon the missions pro grams of a
vast number of churches.) The over all
purpose is to es tab lish Chris tian ity as
the dom i nat ing spir i tual force in the
nations, with the even tual goal of
achiev ing a moral and just so ci ety.
This is called do min ion the ol ogy, and
was first em braced by Ro man Ca thol i -
cism from its in cep tion. In truth, the
agenda of the WCM is pre cisely that of
Ro man Ca thol i cism.
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The Chris tian Youth Cul ture
The mov ers and shak ers of ecu men -

ism un der stand the im pact upon future
gen era tions today’s youth will have.
For this rea son many or gani za tions
have fo cused their ef forts on cam pus
min is tries. Many mis sions pro grams
re cruit youth for their agen das rather
than rely upon ma ture, elder- quality
mem bers of their con gre ga tions. Young
people are more pli able, na ïve and ill-
equipped to ques tion the goals and
strate gies of their leaders; they are
eas ily led into mys ti cal ex pe ri ences and
vi sions of grandeur in work ing for the
King dom of God. Youth ful ide al ism lends
it self to the de signs—whether for good
or for evil— of re lig ious lead ers.

Un grounded in sound doc trine, mo ti -
vated by chal leng ing ac tivi ties and
“relevant” min is try, and in spired by
soulish mu sic that breaks down spiri -
tual in hi bi tions and opens the door to
suscep tibil ity, youth are the cannon
fod der for the World Chris tian Move -
ment and Ro man Catho lic ecumenism.

When Pope John Paul II vis ited St.
Louis dur ing his latest tour of the U.S., 
his ad dress to 19,000 youth at Kiel
Cen ter drew rave re views from TBN’s
Paul Crouch, Jr., who cov ered the event
for his father’s net work. The mu si cians 
who played at the event in cluded Audio
Adrena line, Jen ni fer Knapp, The Ws,
dc Talk, the Su per tones and Re becca St.
James, all osten si bly “evan geli cals.”
Said The Ws’ James Carter, “This pope 
really speaks to the youth.”

Or gani za tions such as Youth With A
Mis sion (YWAM), Cam pus Cru sade for 
Christ, TeenMania, Marana tha Cam -
pus Minis tries and oth ers are ex pe ri -
enced at lead ing young peo ple down
the path of their ecu meni cal, do min -
ionist agen das. YWAM and Cam pus
Cru sade for Christ have both been in -
volved in aid ing Ro man Catho lic evan -
gel ism in Po land. 

Campus Cru sade for Christ
Cam pus Cru sade for Christ has been 

for some time ac tively sup port ing and
aid ing the Catho lic Church in its evan -
gel is tic out reach. (Un der stand that
Ro man Catho lic evan gel ism is not
evan gel ism for faith in Je sus Christ,
but evangel ism for join ing the Catho lic 
Church. If Je sus can be used for that
pur pose all the better.)

In an ar ti cle that appeared on the
RELay Ini tia tive web site, Pe ter Hocken, 
a Catho lic priest, ad dressed the ques -
tion in his ti tle, “Catho lic and Prot es tant
Evan geli za tion in Europe, Is Co op era -

tion Pos si ble?” Speak ing of the hos tile
at ti tude of youth to ward re lig ion at the 
time of the Com munist down fall in
East ern Europe, Hocken stated:

However what was uni mag inable
is now hap pen ing. The change from
hos til ity every where to the first
stages of co operation has three di -
men sions: (1) Catho lics have be gun
to rec og nize the work of the Holy
Spirit in Evangelicals and Pen te cos -
tals, rec og nizing that they can learn
from them. (2) Evan geli cals have be -
gun to accept Catho lics as authen tic
Chris tians and to have a vi sion for
help ing the re newal of the Catho lic
Church. (3) Groups and com muni -
ties of young Catho lics are emerg ing
who want to be part of the Catho lic
Church, while re tain ing what they
have learned from Evan geli cals and
Pen te cos tals con cern ing evan gel ism
and con ver sion.

Hocken sees three ma jor fac tors for
this change: the Sec ond Vati can Coun -
cil, the Char is matic Re newal, and the
mod ern Youth Cul ture. He cred its Oa sis
and its af filia tion with Cam pus Cru -
sade for Christ for much of the prog -
ress of the Catho lic Church in Po land:

From the Cath o lic side: Rather sur -
pris ingly, the big gest step to wards a
more coop er a tive ap proach to Evan -
gel i cals and Pen tecos tals came from
the Communist bloc and from one of
its staunchest Cath olic countries,
from Po land. The pi o neer was Fr
Franciszek Blacknicki, the founder of
the Oasis move ment, later and still
known as the Light-Life movement.
Fr Blacknicki saw that the Cath o lic
Church had some thing to learn from
the Evan gel i cals in re gard to
evangelisation: he saw that they had
an exper tise and a tried method of
win ning young people to Christ and of 
training new con verts in evan ge lism.
Ac cord ingly, around 1973 or 1974, Fr
Blacknicki ap proached a ma jor Evan -
gel i cal move ment, Cam pus Cru sade
for Christ, and reached an agree ment
with them about col labo ra tion in Po -
land. Campus Crusade would de vote
their work in Poland to train ing the
young peo ple in the Oasis move ment
in evan gelism, and they would not un -
der take other work in Po land. This was 
a very bold step in a coun try with out
much back ground in ecumenical re la -
tions. The mem ber of the Pol ish hi er -
archy who encour aged Fr Blacknicki
and helped to over come the op posi tion 
or hes i ta tion of other Catho lics was
Car di nal Wojtyla of Krakow [Now
Pope John Paul II].

Cam pus Cru sade for Christ has
taken the road of com pro mise that many
fear ful of Ca tholi cism have taken.

Youth With A Mis sion (YWAM)
Youth With A Mis sion has long been

a cham pion of ecu men ism. It is not
mere co inci dence that in the same ar ti -
cle that names Cam pus Cru sade for
Christ as a ma jor fac tor in Catho lic
evan gel ism, YWAM is also named: 

On the Prot es tant side: Just as
such a col labo ra tion in volved a re-
thinking on the Catho lic side, so did
it on the Prot es tant. Campus Cru sade
took a big risk in de cid ing to col labo -
rate with the Catho lic Church.
Evan gelical agen cies that take such
a step risk al ien at ing their sup port -
ers and los ing much of their fi nan -
cial sup port. How ever, over the last
20 years the Prot es tant movement
that has done most to re- think its
pol icy and practice as far as Catho -
lics are con cerned is Youth With A
Mis sion (YWAM). Here again Po -
land was the place that sparked off
the re- thinking. Bruce Cle wett, na -
tional di rec tor of YWAM in Aus tria,
had re spon si bil ity for out reach into
Po land. He be gan to ques tion
whether the tra ditional Evan geli cal
methods made sense in a coun try
with a strongly Catho lic tradi tion and
cul ture. He asked him self whether it 
was wise to try to pull young peo ple
they evan gel ized out of the Catho lic
Church and their national cul ture
into marginal groups who were like
out posts of the American or Brit ish
Evangelical ism. Cle wett wres tled in
con science with this problem for a
pe riod, and fi nally concluded that he 
ought to work in YWAM to help the
Catho lic Church evan gel ize young
Catho lics and aid them to com ing to
a liv ing evan gel is tic faith within the
Catho lic com mu nity.

Evi dently what Cle wett for got is the
bibli cal truth that the Body of Christ,
by all accounts, is a “mar ginal group.”
It is never in the ma jor ity. And it cer -
tainly is not found as a vi able part of
any re lig ious or gani za tion, least of all
Ro man Ca tholi cism. At what point do
profess ing “Evan geli cals” decide that
God’s truth is of greater im por tance
than the “good work” of evan gel ism
into a false relig ious system.

Hocken makes an in credi ble state -
ment about the collabo ra tive ef forts of
Cam pus Crusade and YWAM and
their re sul tant youth- oriented Catho -
lic com mu ni ties:
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These com munities have come
into be ing in a number of dif fer ent
ways, but gen er ally they re flect a
com bi na tion of the fol low ing fac tors:
an ele ment of be ing im pacted by
Evan geli cal Char is matic or Pen te -
cos tal evan gel ism, min is try and
teach ing; an aware ness of be ing
Catho lic but of lack ing Catho lic for -
ma tion, a de sire to re main Catho lic
but in a way that is not nar row and
ex clu sive; a love for the Scrip tures
and a con cern that any for ma tion be
bib li cally based.

Bib li cally based? How? The Catho lic
Church is not bib li cally based. While it
“encour ages” Bi ble study, that study
must be un der the aus pices of a Catho -
lic priest, and how he in ter prets the
Scrip tures. Catho lics may not sepa rate 
bibli cal truth from the teach ing
author ity (Mag es te rium) of the Catho -
lic Church and its pe cu liar tra di tions.
History has am ply dem on strated that
when the Catho lic Chur ch’s tra di tion
or de sired beliefs con flict with Scrip -
ture, Scrip ture is bent, ig nored or
twisted be yond recog ni tion to con form
to the Catho lic Chur ch’s de sired po si -
tion.

What kind of “Catho lic evangeliza -
tion” will re sult in lead ing any one into
the pure truth of God’s in spired Word?

For exam ple, here is how Hocken feels
the Catho lic Church can teach about
Mary and the Eucha rist:

Incor po rat ing into Catho lic for -
ma tion the posi tive ele ments in
Evan geli cal teach ing meth ods. This
applies par ticu larly to its bib li cal
root ed ness and to the ori en ta tion to
daily Chris tian liv ing. Thus we need
to de velop a model of Catho lic for ma -
tion that in tro duces Catho lic dis -
tinc tives in ways that are Christo-
centric and bib li cally based. These
groups are gen er ally want ing to
learn. They are of ten avid for teach -
ing. But their Evan geli cal in put will
make it very dif fi cult for them to re -
ceive teach ing, e.g. about Mary and
the Eucha rist, that is not pre sented
in a way that dem on strates its bib li -
cal ba sis [from the Catho lic way of
look ing at it]. Their teach ing, like
much of the char ismatic re newal, is
very much or dered to wards lived- out 
dis ci ple ship. They are not ac cus -
tomed to “theo reti cal” teaching that
is not pre sented in terms of how to
live as a Chris tian. Some un for tu -
nate re sults have of ten fol lowed
when the Catho lic teach ing did not
meet them at their point of need.

The “un for tu nate results” in clude,
no doubt, Catho lics leav ing Ro man ism
in re sponse to the Gos pel. This may
lead to a genu ine walk with Christ Je -
sus in ac cor dance with His Word. This
would not do for the Catho lic Church.

Hocken also sug gests de vel op ing a
form of bap tism that in cludes im mer -
sion but which does not deny the “va -
lid ity of in fant bap tism.”

I sup pose we’re to as sume that im -
mer sion is the ex cep tion rather than
the norm for scrip tural bap tism.

Let us not be naïve. Ro man Catho lic
evan geli za tion means one thing: in doc -
tri na tion into the Catho lic Church. It
does not mean a per sonal re la tion ship
with Je sus apart from Ro man Catho lic
author ity. As we’ve seen, those who reject
the Catho lic gos pel are anath ema, and
faith in Je sus alone can not save them.

CONCLUSION
Are we be ing alarm ists, over stat ing

the se ri ous ness of the cur rent trend to -
ward unity un der the pa pacy? Sure,
some would say, there are a few peo ple
and or gani za tions that may not be
hold ing a hard line against Ro man ism, 
but ar en’t the ma jor ity of evan geli cal
lead ers still faith ful to bib li cal truth?

It is one thing to speak bib lical truth; 
it is an other thing to ex pose er ror that
is ne gat ing that truth. One may preach 
100% truth every time one speaks. But
if he will fully ne glects warn ing the
breth ren of dan ger where he sees it he
is not be ing faith ful to the min is try to
which he claims to be called.

It isn’t neces sary that one con tinu -
ally ha rangue about a par ticu lar de -
cep tion. But every hon est min is ter of
truth must at some stage in his min is -
try take a pub lic stand against se ri ous
er ror that threatens the pu rity of the
faith among his con stitu ents. To leave
them de fense less is to be com plicit
with the wolves de vour ing them.

When Jesus claimed to be the good
shepherd, He stated some things that
should give us all pause:

Verily, ver ily, I say unto you, He
that en tereth not by the door into the
sheep fold, but clim beth up some
other way, the same is a thief and a
rob ber.

But he that en tereth in by the door
is the shep herd of the sheep.

To him the por ter openeth; and the 
sheep hear his voice: and he cal leth
his own sheep by name, and leadeth
them out.

And when he putteth forth his own 
sheep, he go eth be fore them, and the

sheep fol low him: for they know his
voice.

And a stranger will they not fol -
low, but will flee from him: for they
know not the voice of strang ers.
(John 10:1-5)

This par able of the good shep herd is
discon cert ing. Je sus said that His
sheep fol low Him be cause they know
His voice. They will not fol low a
stranger, but will flee from him.

When we see the vast number of pro -
fess ing Chris tians fol lowing af ter false
shep herds, what con clu sion can we
make? If they were true be liev ers in
Je sus Christ they would fol low Him
alone; they would not attach to their
faith in Him con di tions im posed by
other shep herds. Only Je sus’ sheep know
His voice—His Word as re vealed in the 
Scrip tures. This can only mean that
those who are fol low ing other shep -
herds, rely ing upon their re lig ious tra -
di tions, author ity and un bib li cal as well
as extra-biblical prac tices for right stand -
ing with God, are not Je sus’ sheep.

I re al ize how hard these words seem; 
when this truth struck me I was shaken. 
Ac cord ing to Je sus’ words those whom
He knows also know Him; they will flee 
from false teach ers. Those who cling to
false teach ers, then, do not know Je -
sus, and He does not know them. How
se ri ous are the words of Paul:

Ex am ine your selves, whether ye be 
in the faith; prove your own selves.
Know ye not your own selves, how
that Je sus Christ is in you, ex cept ye
be repro bates? (2 Cor 13:5)

Jesus re it er ated this truth as re -
corded in John 10:14:

I am the good shep herd, and know
my sheep, and am known of mine.

Yet with this so ber ing pro nounce -
ment we must be care ful not to judge
in di vid ual hearts. We have all fol lowed 
other shep herds at some time in our
lives. No one is born into the fold; we
all en ter from the out side when Je sus
calls us.

It’s true that the vast ma jor ity of hu -
man ity will not fol low the truth. And
that goes for the vast ma jor ity of those
who pro fess to be Chris tians. We never 
know which of them will be brought
into the fold. Only Je sus knows who
His sheep are.

But there is an other les son in the
parable—one which is just as so ber ing
as the one just stated. And it is more
rele vant to the is sue with which we are 
deal ing.
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Jesus con tinued with His warn ing
against false shep herds with these
words:

I am the good shep herd: the good
shep herd giv eth his life for the sheep.

But he that is an hireling, and not
the shep herd, whose own the sheep
are not, seeth the wolf com ing, and
leaveth the sheep, and fleeth: and the
wolf catcheth them, and scat tereth
the sheep.

The hire ling fleeth, be cause he is
an hire ling, and careth not for the
sheep. (John 10:11-13)

The hire ling shep herds do not love
the sheep above their own lives; they
will flee when dan ger ap proaches. In
prac ti cal terms that re late to the
churches to day, there are many hire -
ling shep herds who see the ecu meni cal 
dan ger to their flocks. Some are lead -
ing their flocks into the teeth of that
dan ger. Oth ers are not lead ing them
into it, but they are not at tempt ing to
prevent them from go ing that way ei -
ther. They know the dan ger of speak -
ing against the de cep tion. It could cost
them their min is try. And they love
their po si tion more than they do those
un der their care.

Yes, they are excel lent Bi ble teach -
ers. Their her me neu tic is sound, they
can exe gete the Word flaw lessly. They
have great de liv er ance and can con -
vince many of the truth as far as they
speak it. But they are too cow ardly to
take a stand against popu lar de cep -
tions. I am not only speak ing of the
ecumenical de cep tion, but of so many
that plague Christianity today. The
truth is that many peo ple sit ting be -
fore the pul pits of sound teach ers are
still af fected and infected by the Chris -
tian me dia that dis semi nate every
wind of doc trine. Yet these teach ers
seem to think that good Bi ble teach ing
is all they need.

Good Bi ble teaching does not equate
to ade quate ministry. The Bi ble is all
we need for in struc tion in doc trine and
prac tice. But learn ing Scripture is a
life- long task. And fifty- two Sun day
sermons a year are in ade quate for
fully equip ping the saints. It is up to
each in divid ual to study to show him -
self ap proved of God. Sadly, most pro -
fess ing Christians do not study the
Word suf fi ciently. They rely upon Sun -
day ser mons to pro vide them with the
knowl edge they need. And while Sun -
day ser mons may pro vide some under -
stand ing, they do not always instill
discern ment.

Dis cern ment comes through knowl -
edge of, and obe di ence to, the Word of
God. In those ar eas where we lack in -
struc tion we lack dis cern ment. False
teach ings are not eas ily rec og nized
when couched in bib li cal terms and ac -
com pa nied by proof texts. And false
teach ers are not eas ily rec og nized
when they ap pear in the right eous
garb of re lig ious rheto ric.

For such are false apos tles, de ceit -
ful work ers, trans forming them selves
into the apos tles of Christ.

And no marvel; for Sa tan him self
is trans formed into an an gel of light.

There fore it is no great thing if his
ministers also be trans formed as the
ministers of right eous ness; whose
end shall be ac cording to their works.
(2 Corin thi ans 11:13-15)

Re gard less of how much Chris tians
say they love God’s Word, the fact re -
mains that they trust their pas tors and 
teach ers to not only in struct them in
God’s Word, but to pro tect them from
false teach ings. As mis placed as this
trust may be, it is only natu ral that
stu dents trust their men tors. How -
ever, fail ure on the part of the men tors
does not ex cuse the stu dents. We are
all ex horted by God’s Word to test what 
we are taught:

Be loved, be lieve not every spirit,
but try the spir its whether they are of
God: be cause many false proph ets are
gone out into the world. (I John 4:1)

The test that John gives is that true
proph ets con fess that Je sus Christ has
come in the flesh. That was all that
was needed in John’s day, be cause no
false prophet would con fess Je sus
Christ as the in car nate Word of God.
Now, 2,000 years later, we are faced
with tre men dous de cep tions, many of
them com ing in the name of Je sus, and
con fess ing sound doc trine along with
dam na ble here sies. To day, more than
ever, we must be on guard for wolves in 
sheep’s cloth ing.

The fail ure on the part of so many
pas tors and teach ers to warn their con -
stitu ents of these dan gers leaves those
con stitu ents at the mercy of those
wolves. And the great est de cep tion
with which we must cope to day is the
ecu meni cal road that is lead ing what
we call Chris ti an ity back to Rome.

Yet, again, there are few if any well-
known voices in the Chris tian me dia
warn ing of the apos ta tiz ing back to -
ward Rome. Rather, there seems to be
ap proval of such unity.v
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